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vawa 1"
Based on a lecture by R. M. Weinberg (Jerusalem, Israel — 2000)

In the opening of miwn w1 naon, the mawn defines two separate new years that are
relevant to trees:

P Apvd mbart ponwH ouwh mawn wRa Mwna TnRa
DMAIR 550 A RNAW M2 MaTd (RY Iwn WRI vawa ThNa
(.2 mwn wKY) J2 9wy nwnna

Omn the first of Tishrei, it is the New Year for [counting)] years, the Sabbatical,
the Jubilee, saplings and vegetables. On the first of Shevat, it is the New Year
for trees, according to the school of Shamai while the academy of Hillel says
on the fifteenth of [the month].

Curiously, what the mwn is indicating is that we need to distinguish between the np 1
and the >R, between the sapling and the tree, a distinction which is so significant that it
has practical, legal implications. This is a somewhat unusual distinction because
essentially, the sapling is an 1%&. Recognizing that they would seem to be the same, *"wn
comments:

ANWRIN AW AN ara apvs Hart ,avny uw panb - opoim
(ow "wn) HSHr qioh

5 LAWY OTIP IOINW (PR M PIWYR PRY LIWYN vy - 1R
(ow *"wA) .A0In INR TN PRI ,0aw INRY WInw

For saplings — to count the years of the Orlah, to the extent that even if one
planted it in Av, the first year [(of the young tree] concludes at the end of Elul.

For trees — to determine tithes, for fruit from trees which budded before Shevat
is not tithed along with fruit which budded after Shevat, because trees are
determined in accordance with the budding.
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In other words, when it comes to nbw, the first of "wn is used to demarcate age; but,
when it comes to the fruit of a mature &, vaw is used. That is to say, the difference
between a “tree” and a “sapling” is that an >~ is mature enough to produce fruit and the
sapling is merely a potential 1R, and because of this difference, the nabn demands that
their developmental cycles be looked at from two distinct lenses. To this end, the xan3
clarifies further:

DWOHW YA 279 297900 TARY TIAAN AR YRR AR 1330 un
M L pawa prph amm w1 anby mawn win aad or
wanh or1 AW AP OR VAW WY AwRn TY PIOR T YTl

(:v NIwn wRI) Wwan

Our rabbis taught: Whether one plants, grafts, or inserts [its branch) into the
ground to establish a new tree, if [the planting] was done thirty days prior to
Rosh HaShanah before a Sabbatical year, one year is credited towards [its
Orlah cycle] and it is permissible to sustain [the sapling] during the
Sabbatical year; however, the fruits of this tree are forbidden until the fifteenth
of Shvat, whether it be of the [restrictions] of Orlah or Neta Revai.

""wn elaborates on this and explains that even though the sapling’s years for n%w are
determined by wn, when the tree is four years old, the fruit are still bound by the
restrictions of a5y because the previous “sapling” now falls under the rubric of &, whose
mwn wRI s in vaw:

1030 DR MW 15 ANDY 1INKRY 8 HY 81 - 1D 00K T Y01 Mo
Y TR [yan] (rwbw) mw Sw mwn wRa nRY mata na
Yo1h wn mIwn wRIW e Yy arw ,nvp own b i pior
PR 7285 LR WP 930 M LIRS Iwn WRI 0awa Wy awnn
own YaR ,vawa WY awnn T A5 TR NRYY nwInnn anw
M) LLDOwra S1aRS oy wan pT o mta 13 wan oR L1on

(ow

Even though [the Mishnah)] told us that a year was counted for (the sapling),
if fruits bud after the new year [marking) the fourth year (i.e. Tishrei), they
are still forbidden because of Orlah, because even though the first of Tishrei is
the new year for saplings, the new year for trees (which this sapling has now
transitioned into) is not until the fifteenth of Shevat. Accordingly, its year
has not been renewed, in terms of Orlah, until the fifteenth of Shevat.
However, from there onward, if fruits bud on it, the law of the fourth year is
imposed on them to be eaten in Jerusalem.

What this is saying is somewhat of a contradiction in definition. So that when it comes
to defining the age of the sapling itself, we say that by =wn, if the sapling is in the fourth
year of its m%w cycle, then it has already matured and is no longer defined as a sapling
restricted by n5; however, now that this sapling is bearing fruit, what's going to define the
relationship of the fruit and where they are coming from is an >, which is defined by
fifteenth of vaw. Consequently, what we have is a tree which is still drawing from its 5w
roots, so to speak, so that even though the npv1 itself is no longer %W, its fruit cannot be
eaten until the fifteenth of vaw.
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This is a very strange concept because it means that there are two distinct elements of a
tree. There is the “sapling” element which defines the tree in terms of itself — how old is the
wood. But once it is old enough to bear fruit, then we look at the tree as somehow being a
transitional unit between the earth and the thing that it is producing (i.e. fruit) and call it a
“tree.” Indeed, this transition between when it comes up from the earth through the tree
into the fruit has a whole new law. The fruit is not considered to be like a vegetable, which
is defined entirely by the earth; rather, it is now considered to be defined by the tree. And
the status of “tree” will now explain to us what the relationship is of the fruit to where it is
growing from. And so, the xm3 explains:

17 AR MPHR 27 MR RAYY RN JORD WD WRY DAwa TNRa
TARP RN PINAA 72PN 217 PV W R 217 IR DRIN ROVWIR
W MW 217 IR PRI PINAN napn 2w e 5y KR TnRp a0

(.70 Nawn wRD)

On the first of Shevat is the new year for trees: What is the reason for this?
Said R. Elazar in the name of R. Oshiah, since the majority of the year's rain
has fallen while the majority of the season has yet to pass. What, exactly,
does this mean? Understand it thusly: even though the majority of the season
still remains, (it is a significant turning point) since most of the year's rain is
generally completed.

Most of the year’s rain generally is completed by vawa 1"v, therefore, the growing period
has evolved in such a way so that the fruits growing from before then are really growing
mostly from that (previous) year. But, if they form their bud after that, then they are
growing from the next year and they will mature as the next year’s rains come.

What we have here is something that is atypical. We do not usually have a bifurcation of
definition in terms of legal new years. Typically, in other similar areas of n25n, such as “wyn
nnna or mp, if something comes into being before or after a particular new year, it would
be defined very clearly by that new year, as its relationship is direct to the earth. This is not
the case here as it is not the earth, directly, that is going to define the tree; rather, it is
somehow this additional idea called an “1>x,” which is no longer a iy, because it is a fruit
bearer, and because of that, it is somehow different. This means that the tree, more than
the iy, has the ability to express the earth specifically in terms of its fruit.

Before attempting to understand what the implications of such a concept might be, it is
worthwhile to note that this is the only discussion of the holiday within the ®7n3. The a7
are basically extensions of awyn and 5 — very technical ou7. Yet, there has been a more
romanticized development of the holiday in such expressions like the vawa "o 970 !, the
Chasidic tradition of praying for a good sanx, or even tree planting with the Jewish National
Fund So there is some real meaning to this day that has emerged. But beyond these
expressions, we see that overall, trees do have some special place throughout 5"tn and the
.

For instance, we know that Torah says m7wn pp o871 *3,° that "man is the tree of the
field.” On the most literal level, this is talking about the prohibition of rmmwn 53, wanton
destruction of viable goods. So it says, why would you cut down a tree? Is a tree a human
that you should want to destroy it simply because you are at war? Thus, the concern that a
person should have for not destroying his environment comes halachically specifically from
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our source of how to look at trees. In addition to the literal meaning, the xans finds in this
verse an analogy of o7& to mTwn py:

DTW PY OTR 21 ATWA PY DTIRA 2 (2 ©727) 02T RA 10 ' KR
2027 010 KD IMKRT HIRN 130 2 (2 ©™MaT) N7 DIwn RHR RIN
RH 1MRI DaRN AR RN 0 NN DR TR0 KA D021 DIWD KR

197 N .00 N IR 18Y OXY n0an

R. Yochanan stated: What is the meaning of the verse, ‘For man is the tree of
the field' (lit. Are the trees of the field human)? Can man be considered a tree
of the field? [Rather, this should be understood homiletically]. Since it is
written, 'For you may eat of them, but you may not cut them down' and then
it is written, 'the non-fruit-bearing tree], you shall destroy and cut down' [it is
clear that some trees may not be cut down while others may). What is the
case? If a scholar is ‘descent,’ then you may eat from him and do not cut him
down; but if he is not, you may destroy him and cut him down. (Ta'anit 7a)

Taking this analogy seriously, midrashic sources stress this direct relationship of trees to
man. The waTn, for example, discusses how the trees and fruit used for the naw holiday
express, on some level, various personality types:

ORIWY T2 MM 12 W DYV 13 W I ANKR 10 ORI HR 970 PY Mo
0™AN Mad 0w D'Wyn 0Na WM AN 003 W DTN B3 003 wr
W ORI 0N 72 M7 12 PRI DYV 13 W A AAnn an HRawr He
5RIWT HR May Py [Ip1 02w DWn DRa PRI AN DRa ww ona
D'WYN DR2 WW 0N W HRW 72 DpY 13 PRI I 13 W 0TA 0
oYY 13 PR T 2 A0 ORIWT HR S 2 70 ona PR DA
K51 7N KD DN PRW OTR "33 003 W ORW DR T2 M A3 PR
1"2pn R KROKR WAR R 7TARD 0D AW A"apn Am 0w owyn
AMKR T2 DOPWY ORYOR HY 1OR PN 1 DAR TR 0910 MWRY
R IR PMSYN oawa Anan (0 ony) 00 nhynn IR mpw
5 TR (/"0 DINY/ DW) NRIW DNR ATBR PIWY 1w 1Hynn
JwRIN ora 03b onnph Sxawd M awn 7285 AT PN

(5 nwna (R35M) N0 RIPM)

Just as the citron has a taste and an aroma, so, too, does Israel include
individuals who have Torah and good deeds.... The date has a taste but does
not have an aroma... [representing those] who have Torah but do not have
good deeds.... The myrtle has an aroma but not a taste... [representing those]
who have good deeds but do not have Torah.... The willow has no taste and no
aroma... [representing those] who do not have Torah and do not have good
deeds.... Says God: Let them all bond together in one bundle and atone for
each other.

Moreover, we see that both 7mn and people are very often compared to elements of
trees:
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na opmnb K0 o py (3 °5wn) nRIw pYa AN MaT dwnl and
O TTAN OUOP 0NN *TNRDN R DT DR PYYTR 0P Py An T ntd
(.1 myn) o910 N

Why are the words of Torah compared to a tree, as it says ‘it is a tree of life for
those who grab hold of it?’ to suggest that just as one small piece of wood can
ignite a large piece of wood, so too can less accomplished scholars hone more
advanced ones.

wpbR NiNa N a3 N L 12273 1R MY IR PrTY
(2:¢ o9n) A

The righteous shall flourish like the palm-tree; he shall grow like a cedar in
Lebanon. Planted in the house of the Lord, they shall flourish in the courts of
our God.

And 5"tn take each variant metaphor seriously:

X5 DA PR LR A AANN A0 1090 90 PR (ar ,050n) 200
1n ,0'01P'0 KD DMPY 8H 0Na PR ORTTRA T2 D00 KD DIpY
7ARANA AR LN OpTTR SW naw nn T2 pInn 1R 1IN Aann0
137 nwRaa) .A"apnd pon b opren 7o Pynd man 12b

('n pam R A" RN WD (RIOM)

It is written, ‘The righteous shall flourish like the palm-tree..." Just as this
date palm and cedar do not have twisted or gnarled trunks, so too the
righteous are not twisted or gnarled. Just as the date palm and cedar’s shade
are high above in the distance, so too is the bestowing of reward for the
righteous, which is distant from them until the world to come. Just as the date
palm and cedar’s hearts are directed upward, so too the hearts of the righteous
are directed towards God.

Another example:

DAY ,0MaN TRbn HR DRn maa nnh Hwns onan TR
(,5 831 &pM) "N TnSh Hrb Hr Py oan

Rabbinic scholars are analogous to the date palm: [The verse says),'Palm
fronds,” these are rabbinic scholars who bend themselves over one another to
study the Torah.

710 and rabbinic literature are replete with this idea. But the reason that we're finding
all of these metaphors, on a simple level, is because there are two very different elements
of life on earth. We are not used to thinking much about it, and this is the place where the
m7in brings our attention to it. The different elements are the animal kingdom on the one
hand and the vegetable on the other. So that if you are talking about end products,
completely different approaches to life, there are two approaches to life that the planet has
taken: plant life and animal life. The most advanced element and highest order of plant life
development is the tree; the highest order of animal life development is man, o7x.

The primal o7& called himself *o78” in recognition of his particular connection to earth as
the representative of the earth. That is, he viewed himself as o8 because oT& means earth,
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because he saw himself as the product of the earth, and therefore capable of speaking for
the earth. The problem with his approach is that he is not the only product of the earth.
There is another, completely different type of product which relates directly to the earth
and the sources of its nourishment which man is removed from. And you'll notice that in
terms of the aftermath of the episode with the nyTn vy, this is really what happens to man.
He becomes separated from the sources of his natural nourishment and has to go through
all of this complex development simply in order to eat. That was the curse — you mess up
your natural being, then on% Saxn a8 npra,’ essentially you are going to end up with an
industrialized society that’s going to have to learn to force-feed itself, by forcing the earth
to do what it wants it to do.* So that the breakdown in the recognition of o7& to nnTx is the
breakdown in the entire relationship man has with the earth. On the other hand, the other
expression of the earth in trees seems to be, on the surface, perfectly ok. And yet, despite
these differences, the 87n3 sees in their common roots a deep interrelationship, particularly
in the fruit they both bear:

or ownand 2% nh PR3 ATA oY TRRY owyh mowman a'n
M MmN RA T OY oUWt D'wnanh Hinn arsn R 1TAn
073D DWW AW DRIw 1 531 Hiw man (Ra 10 oY owwh
103 183 1RA TR DWTR AWAND A0 ART IRna AREn (Ra
DWW YWND A0 HPT 1R TR WTIN WY 0UwY ARAY 103

(.7 M23) ... T RA AT

Our rabbis taught: The [gestation period] for a chicken is twenty-one days,
corresponding to [the developmental period for] the Luz tree. The [gestation
period) for a dog is fifty days, corresponding to [the developmental period for]
the fig tree. The [gestation period| for a cat is fifty-two days, corresponding to
[the developmental period for) the strawberry bush. The [gestation period) for
the swine is sixty days, corresponding to [the developmental period for] the
apple tree. The |gestation period) for foxes and various insects is six months,
corresponding to [the developmental period for] grain. The [gestation period)
for a small, ritually pure animal is five months, corresponding to [the
developmental period for] the grapevine. The |[gestation period] for large,
ritually impure animals is twelve months, corresponding to [the developmental
period for] the palm tree. The [gestation period) for a large, ritually pure
animal is nine months corresponding to the olive tree. ..

This is a somewhat odd list of correspondences, but clearly stresses that there is a
connection between animals and trees, and specifically in terms of the fruit that come of
each.

5"in take this relationship and similarities so seriously that they talk about trees in ways
where they give them personalities. Indeed %"in tell stories about trees, stories of love and
passion:

PO P L InAna nTmy] (MRRa) ARNW NNR Ana nwyn
AR KT A0 TAR YPT 0nY R LD Aww amn 8 MR
ORI 72,0 ANWY TR L,MIRA 1Y IREM 1257 ,19 RN IR
[%] A" ax Mnam (a3) ohan waTn) Ja"apnh prayy imen 5

(BN prv
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There once was an incident with a date palm who, while in heat, was not
bearing fruit. They attempted to graft branches to her, but she still did not
produce fruit. A particular date palm expert said to them, this date palm is
obviously longing for another palm in Jerico. So, they brought some pollen
over to dust it and sure enough, she produced fruit. So too are Israel, who's
desires and gaze are towards the Holy One, blessed is he.

Tree love stories — very curious. Or we have the following story:

,5wn 15 Hwnk 1Y 0K - 190 199205 Y nR TN Mvan) NN
RRN1,RAR Y1 2P 7 3TR2 TN W OTRY - AT aaTn nd
DaR .PNNN 0Na RN DART LRI H® PRI PIaw R
R R R TYY wpraw abra awn ran anw ,rman
,RI0N TIA N - PRINA TID 1Y 7Y MR OR P727aR 103
M - TR0 DN2W DN DAR RANDW ,ARI T8 0 - ARI T2 RAW
PR TAN PYOLRY MY 53w 1¥T Y ROKR CTINND DN2W 000 DRR
™M - WA DR L7170 0 - 77N OR 270K 703 ,A0R R TN
TR PN ORERY P 1IRT 7Y iROR .0%3 M0 - 01322 OR 0w

.(:n nuyn)

When they were parting from one another, he said, “let the Master bless us.”
He said to him, “I will propose an analogy to what this situation can be
compared to. 1t is similar to a man who is walking in the wilderness and is
hungry, tired and thirsty. Eventually, he finds a tree whose fruit is sweet and
shade relieving, with a small pond that flows under it. So, the man eats form
its fruits, drinks from its water and rests under the shade. When is he is ready
to leave, he says, Tree o' tree, how can 1 bless you? If I should say to you,
‘may your fruit be sweet,” behold, your fruit are already sweet. ‘That your
shade should be pleasing,” behold, your shade is pleasing. ‘That there should
be a pond of water flowing beneath you,” behold, you already have a pond
which flows beneath you. Rather, ‘may it be His will that every sapling that is
planted form you be just like you." Similarly, how can 1 bless you? If
regarding Torah, behold, [you have achieved] Torah. If with wealth, behold
[your] wealth. If with children, behold [your] children. Rather, ‘May it be His
will that your descendents be like you.""

Again, we see 5"in establishing a relationship between man and trees, where both are
capable of individuality, of production, of love, of desire and these similarities are
particularly in terms of the fruit coming from each. Speaking of fruit, we have that
incredible inquiry of the &7n3 asking how is it that we know that n%n is a genital operation:

A0 NP 19D AR ISP XD TNARI - DIPA IMRAY AN I
.(.P NaW Noon) "M AWIWW a7 IR R 0 WYY 73T 1O

What is the proof-text indicating that circumcision is a genital operation?
Through an analogy, it says ‘Orlah’ here and it uses the term ‘Orlah’ in that
other context. Just as in that context it refers to something which produces
fruit, so too here it is referring to that which produces fruit (i.e. offspring).
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Again, this is what vawa1"v is about — defining what the relationship of a fruit-bearer is to
n>w. That is, even though the tree in terms of the wood has passed 5y, vawa 1"v is still
needed to define the relationship of the fruit being n5. So again we see this curious
relationship in that it’s the way in which o7& is connected to ma that is the connectedness
to 1R, specifically.’

Certainly, we look at all of this as metaphorical, but the truth is that there are external
realities to i»®. Trees mean a lot to us, they are not just metaphors, they are beings we are
concerned about, to the extent that someone who goes around and cuts down perfectly
fine fruit trees will not gain anything from the action.® There is something special about a
fruit’s relationship to the 198 per se, so that we can have &an say that my son died only
because he cut a tree that was not ready to be cut. Consider the following episode
regarding the son of mpy 17 01 127

R09™M 10D TR KDY I A3 ,RI3T3 IR Y UR N0 TR RAY
IMIRN ,AIRD SRR GROPRD TN an ua e ad Y e
JTIAR ROR 21 7207 9IRT PR LRAR HPI8 15N e RN
TP LRIMT0 MIRAR - RINAT ORAT LIDOOPTA W0PrD KD a0 0K
- 703 PAWRT 0 D TYawy RInAA TY 1IRR ORIDT RIN ROWA
ANR M3 0D NR LAWYA M0 DM DN AR PRTN O NR
3012 RHW q0RT - MRt ROW T IRD RN TR DR 0NN0n
RT3 RIAAY RN T RAY AP NOPA RO D KRN0 PR ORD 003
DR 737 1Y 90K - PRI CORD 9D 0K LD T RPY R¥INA RN MnT
M5 NAYRN 8P N3 :h R - AR KD amrah ot &S anphd
,RI0N RIAA D RM7.0TR 23 T3 HW SR, TaYY A - kA
15 RN AR UK 1D TR N0 KRR LRAP 53 1H MR 1A
HTIOT RN WDR TR RAY LRDR KD - 7Y MRa IR 7Y 120 R L0

(32 mIYnN) A9IR T LA NPT TY AR 89,1y

Once, [R. Yose from Yukaras| hired workers to work for him in the filed. By
the time evening came, he did not bring any bread for [the hired workers) to
eat. So [the hired workers) said to his son, ‘were hungry.” They were sitting
under a fig tree, [so the son] announced, ‘Fig tree, Fig tree! Bring forth your
fruit so my father's hired workers can have something to eat.” 1t brought forth
[figs and the hired workers) ate. Eventually, his father arrived and said to
them, ‘don’t cast aspersions on me, because the reason 1 have been delayed
until evening is because 1 was engaged in a mitzvah and now was the only
time 1 could avail myself to come.” [The hired workers) said to him, (relax,
don’t worry) ‘May God satisfy you the way your son has satisfied us!” He
(looked around and saw that they were eating figs, so he) said to them, where
did he [get you these)? The told him what just happened and he said [to his
son], ‘my son, you bothered your Maker to cause a fig tree to bring forth fruit
when it was not ready, now let that person (i.e. you) die before it is yet his
time to do so.

Again, here it is the special relationship specifically to tree. Indeed the "ap says,

MaD) RN D KROR PR DTR HW NW TAdn ATWA PY DIRA D
(o787 *2 7" 37 Kpoa 02T
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‘For man is the tree of the field' teaches that the life of man is (viable] only
because of trees.

The human being lives only because of the tree. And of course, in the most profound
sense, that’s the truest statement that could be made because it is obviously not only the
fruit of trees that we eat which sustains us, but it’s the planet we live on, the air that we
breath, that the trees are responsible for. If we did not have the development of an earth
with trees, then we simply would not be here. There’s no way we can translate the sun’s
energy into life and there is no way that we can have the oxygen that we need to have to
live without trees. The earth, as our environment, is maintained because of trees — they are
basic fuel, basic shelter, basic food and air. If that’s the case, then it makes a lot of sense
that when God originally creates the world, the first thing He does when he has a world is
plant trees:

o roR 1 YoM (2 wRa) 700 A5Rn Yona 8HR n"apn poyni K
T"An nHnn yona 8HKR poynn 8 PR oI2IWD DNR a8 LTYVA B
Awna (R35M) 737 Xp7 ) Harn py 92 onpon paRa OR RAN

(9" " an"no

The first thing the Holy One, blessed is He, engaged in at the outset [of
Creation] was planting, as it says, ‘and he planted a garden in Eden.” So to
you, when you enter into the land [of Israel], do not [initially] engage
yourselves in anything, save for planting, as it says, ‘When you come to the
land and you plant all types of trees for food."”

What emerges is that there is an imperative with regard to trees. You are going to relate
to the earth? The only way to do so is to plant trees on it. Experientially, we know how
much this is true with the literal rebuilding of 58w pax, where tree planting took on such a
central and critical role. Indeed, this is many people’s connection and affiliation to &
5% w. ® That’s why the first thing that na does when he comes out of the ark is plant a tree.’
Likewise, the expression of concern for environment is also in trees — n'nwn %a: Don't hurt
that which you are dependent on. This injunction is given specifically through trees, though
obviously it applies to everything else. Similarly, we find that the definition of the value of
58w X is not in terms of its production. People think that when it says 1oy mww non pIx
WIT W n-pan 1in nagma it refers to its production. But it means that it is an ya& of this,
it’s not that it’s a useful yq& because it produces these things. It is an pa& of this, that's
what it’s called.' Therefore the praise of & pax is not that it’s a useful pax because it
has the fruit that are nnawn; rather, its element of being a land is that it is a land of such
trees.'" Moreover, our relationship to the beauty of the world is also through 1%, so that in
o1, when we see a tree during flowering season, we say a blessing. This is the only time we
have a special blessing for something that is beautiful. When studying the secrets of 7n,
we call that walking through o718, an orchard. When anx misunderstands, he is considered
as if he is tearing down the trees within that orchard.

In this, we see that there is a stress in terms of concern for environment. So, it is fitting
that on a vawa 1"v a person learns to appreciate what the earth can produce so that he can
pray for his »nx, to have his fruit — to have all these nice things. And appreciation of the
earth and all it has to offer is indeed something that comes about specifically through a
concern for trees:
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17V 13 1R 52 5y mmm ho1 pwran 0TR DR A'"apn R1aw nywa
T5awa mRNaw AR 521 10 DEPINM ORI A2 WYR ART 1D 0K
m PR nHPhp oRW ;M5 R 2N SpYpn KOW TNwT 0, NR0a

(AR [3™] & A" 1 Awna (R3D) N30 HAR) LTINR (PRTY

When the Holy One, blessed be He, created the first man, he took him on a
tour of all of the trees in the Garden of Eden and said to him, ‘take a look at
how beautiful and structurally interrelated everything is — all of this, it's for
you!" As such, be very mindful that you do not disrupt and destroy my world,
because if youruin it, there is no one who will come after you to fix it.

What this means is that all morality can boil down to this one reality. Just be careful you
don’t mess up the world. And what is called “ruining the world”? Answers God: Take a look
at all creation and how oupinm oxa it all is. Look how everything is interrelated, it's jpinn.
You ruin one aspect, the whole thing will be ruined. So be careful. So that means that all
of the elements boil down to that one statement — this is what you have to look out for. All
o7& had to do was mnwh nTayh — work it and not mess it up. And his task was simply that
he be concerned about this environment and pray for onws. Essentially, the first thing he
has to do is exactly the first thing n"apn does when he creates the world and which is
exactly the first thing we are supposed to be doing, nTwn mw %3, planting and developing
the world. "?

The truth, however, is that it is obviously more than just metaphor and environmental
concerns, because the fact that all of the nmap of a person in the world is in terms of mw 52
n7win means that the need for trees is the very need for man, it’s the anTRA N8 TP PR OTNR:

RH ™ nnY 00 ATWA 2wy 9, paRa T DY ATwn w5
P79 MMWRID) RTRA OR TIYY PR DTRI PIRA Sy onhR pipr ronn
(Gt

ANTRA DR TIAYY PR DIRW "85 ,onn KD opv am - onn &Y 0
DOWY TR OOW YT DTN RIWD L,DNAWE HW DN2Wa 1IN PR
("wM) DRWTH DUEYRA IR 1T oY Shann

...No shrub of the field was yet in the earth, and no herb of the field had yet
sprung up; for the Lord God had not caused it to rain upon the earth, and
there was not a man to till the ground; but there went up a mist from the
earth, and watered the whole face of the ground.

And why did it not rain? Because Man was not present to tend the earth and
recognize the value of rain; however, with the advent of Man and his
recognition of the value [of rain) to the world, he prayed [for rain) and it fell
and caused all of the trees and greenery to sprout.

And in the deepest sense, this anTra N8 Tapy pr oTR is the very way in which we live
because our lives consist of what happened to us through trees. That's the nyTn pp.
Everything about our life, our mortality, our relationship to evil, the struggle that we have —
everything comes from the way in which we related to trees. And not just trees in general,
but to one specific element of trees: the relationship of the fruit of the tree to the body of
the tree (man oyva pyn oyv). Indeed, this issue of ™an oyva pyn oyv is again the same
problem we have here on vawa 1"v. That is to say, what is the relationship of the tree itself,
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the wood, and the fruit that are going to be presented by this tree. So we say there is a
transition over here. And that transitional period from miwn wxn to the following vawa 1",
that is the tree. The transition between having grown into something and producing
something. That's the gestation we were talking about, the process that we were talking
about. Which means that the essence of the tree is that element of its process. That's why
the difference between eating a vegetable, which o8 was so upset about, "* and between
eating the tree, is the difference between being directly associated with the ground the way
that a =N is and being an o7&, who has a process. Therefore, when God told o7& he’ll have
the process, just that it'll be painful, o7& said it’s ok, as long as I can eat bread. You tell me
I have to go through a lot and it’s not going to be the way it used to be, that's ok. I'm
willing to go to work as long as I'm not going to just live like an animal.

It's very interesting this relationship of =an oyva pyn oyv. The earth was told to bring
forth »ma nwy "o ppy. But the earth didn’t do that:

105 M AW M PY P YIM 2wY RWT PIRT RWTN DTOR KM
MR P PTIN AWY RWT PIRD KRR 172 7 PIRA HY 12 w1 oK
P98 PWRIA) a0 2 orHR R IArnY 12w WK o nwy P

(-8R

P108) RHR ;12 ANWY KD R M0 DPLI PYR DYV RAW - M0 PY
5 OTR HHpnIwa 7285 M8 pYn KDY 0 Aww Py PR jeim (2
(") HHPNN AN Sy R0 03 ATpaI WY

And God said: ‘Let the earth bring forth grass, herb yielding seed, and fruit-
tree bearing fruit after its kind, wherein is the seed thereof, upon the earth.’
And it was so. And the earth brought forth grass, herb yielding seed after its
kind, and tree bearing fruit, wherein is the seed thereof, after its kind; and God
saw that it was good.

Fruit-tree — it was intended that the taste of the bark would be identical to
that of the fruit, but such did not occur for the passage states, ‘tree bearing
fruit’ and not fruity bark. Therefore, when Adam messed up with his own
transgression, recollection was made of the tree’s transgression and it was also
cursed.

What ""wn is suggesting is that the n%%p on o7& is identical to that of the yp so that the
py’s failure to produce man oyva pyn oyv is somehow equivalent to oTR’s transgression. To
understand this better, consider that only o7& and py have the concept of 75 and that
concepts relates to the process of production. Now if the problem in the process of
production was that pyn opv was no longer "an oyv, so that there is this distance, and we
know that the 5p5p of the py was in terms of the mechanisms of production, so that means
our own 5pYp in evil, the results of eating the nyTn vy, are in exactly the same area. It's
essentially a sexual 51p%p. That’s why o7x is told to cover over his nakedness, even though
he sins with his mouth, as we understand that the nature of the %pbp is in the nature of
how it is that we produce. That is why we have 5w by both, and that’'s why the pp'n is in
terms of mma and n5wn nmaon, which in the 8 becomes the 'n% o9Hn wp — that is the
equivalent to the nma for b n.
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Now, there is a very different approach to this entire discussion regarding the problem of
=57 opva Py opv. There is a dispute between poxr " and ywin 1 about when it is that the
world was created.

AR (R MPWRIA) NRIW D70 8123 MWNAW I IR K™ RN
AR 10H M0 AWY M9 PY YO PTIM 2wy RWT PIRA RWTH DTN
IMIRY WO IR T A KON (PRI DRWT ARRIND PIRAW wIN
1oY TRY (3 WR) 'RIW IR DAWI 1T A0 APiaT at paan
(R MWRIT) NRIW O RT3 (0TI PIN IR PYWIT T PIRA N
PARAW WM AR MO AW PYI YO YT AW RWT PINRD KR¥IM
AT PIOA MR JOW AT IR N M RN R ORWT ARON
0™ Wwad (70 O N) R T DY AT PAaTaw Gt am anna

(-8 MIwn wWR) L3RR

R. Elazar says, from where do we know that the world was created in Tishrei?
Because it says, ‘And God said, let the earth put forth grass, herb yielding
seed, and fruit-tree.” Which is the month in which the earth puts forth grass
and the trees are full of fruit? You must say that this is Tishrei. That time
was the season of rainfall, and the rain came down and the plants sprouted, as
it says, ‘And a mist went up from the earth.” R. Joshua says from where do we
know that the world was created in Nisan? Because it says ‘And the earth
brought forth grass, herb yielding seed after its kind, and tree bearing fruit.’
Which is the month in which the earth is full of grass and trees [begin to)
produce fruit? You must say that this is Nisan. That time was the period
when cattle, beasts and birds copulate with one another, as it says, ‘The rams
have mounted the sheep.’

So what we have here is completely two different ways of understanding the creation of
the world, depending on whether we read the command of *a nwy »a pp or whether we
read it as ™o nww P, which is what it is that the earth actually did. So what does this
imply? That God was initially talking about it but it didn’t happen until later, and when it
did, it occurred differently than he intended? This is strange, considering these statements
follow one another in the creation narrative. So, the 8713 asks:

TTRY 2027 K17 MATH 12735 RIAA A AW PY 200 KNI TTRI
52 1H 13 ywie "RT D 12 YwI T RIAN D PY 200 KA 01
'RIW IR praxh R0 T R1a1 nmph wRia nwyn
.DI1aR ROR DRAR Mpn HR oA 51 parm onwn 19am (3 nwRa3a)
(.8 N3wn wRY)

All creatures of the creation were brought into being with their full stature,
their full knowledge and their full beauty, as it says, ‘And the heaven and
earth were finished, and all of their hosts. Do not read this as ‘their hosts’
rather as ‘their beauty.’

*"wn elaborates on this:

317 AR, MIRIAAY Pran or DHRY - onyT

IR 52 19T, TN TAR [92] Dyva - Dirara
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With their full knowledge — He asked them whether they wanted to be created
and they answered in the affirmative.

With their full beauty — with a reason for each and a unique form.

So what this means is that before the creation took place, every species was asked
whether it wanted to be created and what form it would take. So that the tree initially
wanted to have bark which tasted like fruit, but when it was actually created, it was lacking
this feature.

Now this is a very different way of looking at the whole discussion. So according to this,
there is a reason for both opioa, and coincidentally enough, we hold like both of these
opinions. So that if one is discussing antediluvian elements and the like, mwn is used; but
when discussing elements that have to deal with ow7n wxa 035 mn wnn and figuring out
the seasons, we start from jou. Essentially, what this is saying is that there are two
completely different ways of looking at the world. One of the two ways looks at the world
as a nxma of potential while the other looks at the world as a nxma of actuality. And it is
not coincidental that this is the problem of ™a nwy "a py. Because when a ™a is grown by a
tree, the tree remains unaffected by the fruit. So that the tree will create beautiful fruit, but
the tree itself will still taste like a piece of wood. Now, this is something that happens all
the time. There are people who are marvelously creative but who are totally impossible to
say good morning to, such as the mad genius of Mozart, who created beautiful music, but
who himself was somewhat lacking. The xnx expresses this as follows:

WP (72 MAY) 201 pY PR T mwpt (C ©™aT) 202 00 pnr
b0 1R 1932 1210 PRY DN TR5N 53 RIT IR L..DDW R PR
(:2p &AY) 00N

R. Yochanan pitted two verses against one another: It is written ‘And you
shall make it an ark of wood.” But then it is written ‘And you shall make the
ark out of acacia wood, covered in gold inside and out. Rava says this
suggests that any rabbinic scholar whose internal disposition is not in line
with his external comportment is not a rabbinic scholar.

The scholar needs to be inside what he is on the outside. So that the things he is
thinking and saying have to be consistent with one another. And this is exactly pyn opo
a0 opva, in that whatever it is that links you to the things that you produce, that is what
you are. Notice, by the way, how far most people are from this idea. Most people view
their lives in terms of potential. It has nothing to do with themselves. You ask them ‘what
are you,’ they say, ‘what do you mean, what am I — obviously I'm a lawyer, can’t you see.’
But are they a lawyer or are they “lawyering,” which are two different things. So now, the
person has totally lost touch with himself. The tree (as in that which connects the fruits to
the source), the tree in his case doesn'’t exist, basically. So his whole life consists of doing
things and producing things (working on this, working on that). But what happens when
you retire? So the person views his life in terms of potential. He identifies his life as the
things he could do with his life, not the things that he becomes. So to him, old age is a
disaster. The only thing that counts is youth, because youth has potential. Without youth,
the career is over. This is the ™an oyva pyn oyv problem. The tree does not see itself as
being affected by its own creativity. So creativity remains, now, a worship of potential."
People could care less what tree a fruit comes from, they walk into the market and get what

TRANSCRIBED BY GEOFFREY DWORKIN © 2006 THELIVINGTREE.ORG PAGE 14 OF 18




|- The FrameWorks SpiralNotes Series Tu BeShvat Page 15

they want — there is no connection to the source. This is no different than taking oneself
out of the world instead of being the conduit in the world for its growth, its development,
its production, which is what the o8, who is the nnTx, has to be, so that the bird is still
growing on his head,"” so to speak, and the things that are being produced in the world are
coming from the earth because they are coming through him. The tremendous difference
between a world that is willing to destroy itself, willing to pollute, willing to say to ‘God — 1
don'’t care,” comes from seeing yourself as not being part of it. As having the attitude that
it's just an environment, a stage, and if it is destroyed, we’'ll go elsewhere. This is a
breakdown at a very primal level. It’s a breakdown in one’s relationship to the nnTx.

What this means is that we are talking about ways one can relate to his life. So if a
person only considers his life in terms of “what am I,” then he misses the whole point of
existence as part of an earth-in-process. That’s the realm of a"my. But the whole reason
for an earth-in-process is what we identify life as — I, Adam, am the conduit for earth-in-
process, whatever it is that can be developed, I'm the one that is going to develop it. As
the Twnn 100 explains.

DOW IR 8D ,0TRA T 5y Aanbwnn nrnb nxon Lt men wnwn
oHwnh 1793 12 07 DY 191 e oHwn WK D rHR b ,joan
(2 M¥A TN N8D) MYYa Wwana Wwal N

Among the reasons for this commandment ... [God| desired that the completion
be done through the hands of man. And he did not create man complete in
the womb so as to hint to [man) that just as the perfection of [man's) body is
in his own hand to achieve, so too is it in his hand to complete the form of his
soul through the byproducts of his actions.

After creation, where the earth is left, is essentially going nowhere in particular. It's a
completely chaotic development. But, now that there is a man, he takes charge of where
he is going. That is the point of n%n ma. He will define; instead of the process of natural
selection being a chaotic process, fie will define the future of genetics, the nature of the
environment, the nature of the next generation — he throws himself into the future. This is
what he does with a%n m13, it’s removing the concept of 7%w. So in the same way that a
tree is supposed to be now the conduit for a process, in which its own mnbw is part of the
result of that process, the breakdown between "an opva pyn opv is that there is no longer a
sense of conduit — the o is just a part of the chaotic process, just another animal. This is
why nman nnw revolves around genes, where it is that your DNA will be going. But of
course, in the ultimate sense, it is all creativity.

So it comes out now, that the breakdown now between a world of completion and a
world of potential is the source of our problems. In other words, if an o7& wants to only be,
then he has no relevance to being an o at all. If he wants only to worship the potential of
what it is that could do, to manipulate things and make them be what he wants them to be,
then he has no connection to a"my, because he has no connection to the process, he is
just a tool, he himself has become nothing but a vehicle for other things to happen,
because he is not part of the process. This is the breakdown of "an oyva pyn oyv. So it
turns out that the two elements of what creation consists of, of ™a awy ™a py and nww P
=15, make a great deal of sense. It's only the fact that one is expressed as an imperative
while the other as what happens, that a breakdown is implied.
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The 5"rax explains that both of these are true — the world was created during both times.
On mwn wx we say o9 nan ovn, it is the day the world was conceived. Conception takes
place before birth. So that the initial conception of the world is a "wn conception,
because the conception takes into consideration the vision of the totality of the final
organism. Of course it will be an ™a nwy =a pp. But, the process by which that happens
has to be a long process, a gestational process. So the actuality of it, the birth of it, is in
an immature state in which the fruit have not yet grown, in which the animals are just
starting to mature, that gestational period is the six months between *=wn and jo3. And it
happens to be that we celebrate those two worlds in a neat way, because we slice the year
between 1071 and "wn, noa and nmo. So we really have two different visions of a world to
which we relate. That’s why our *wn world is in a sense a completion world, where we
speak about the na1 where we talk about 2"mp and the imb Sw 1y, that’s the completion.
It's taking the concept and seeing the end of the concept. 13, on the other hand, is just
the opposite. We go out and make blessings on what it is that we're going to be doing, the
beautiful things that are starting to blossom — spring fever — the potential is starting to boil
one’s blood. We feel that we have got to get out there. jxgn o™ wab.

Now a very interesting thing is that there is another intriguing split. Six months apart are
ara 1"v and vawa 1"v. Now it just so happens that vawa 1"v is forty days before the creation
of the world in 107 and axa 1"v is forty days before the creation of the world in *wn.'® Forty
days is the time when a person is summoned to creation:

DR D NA TN DY 0TI 0P DPAIR 20 AR AT 20 0K
(.2 nvIo) MHah MO N NN

So that the difference in time between the conception, the vision, and where it’s going to
actually, physically materialize, so that when God asks, would you like to be created, that
takes place forty days before. In other words, the appreciation in our own minds of the
concept of ourselves as an entity, and the acceptance of the process that will make us be
ourselves, that was why Creation was asked to be created. So forty days before jo7 is when
nawnna nnnoy, when God himself considered creating the world, this is vawa 1"v; forty days
before a world of potential is the time in which an individual accepts do you or don’t you.
But the acceptance of "do you” means that I am willing first of all to see myself in the vision
of the concept, of what I have to be, while at the same time I'm accepting the creation of a
self that is going to require a miserable process to get there. But I recognize that that
process has got to be part of what [ want to be. So that the jragb waa1 npT5 18123 1nPd
1121 are all interrelated. We need to have your acceptance of the fact this is what you want
to be and are willing to go through the process to make yourself that, if so, then we're
willing to continue with the world.

So this means that vawa 1"v essentially is a time when a person has an opportunity to
accept that he is willing to engage in whatever it is that he is engaging in, with the
understanding that it is meant to be that which makes him himself. So that the focus is not
on the manipulation or the achievement that is measured externally, not on the success,
but on one’s self. What do you want to be. So the question of nxma itself, what do you
want to be, and that acceptance of what you want to be, becomes now the process of your
life, so that there is no longer a contradiction between ™a nwy "5 py and =a awy py, in
that you solve the problem of evil, essentially.'” And this is not a matter of the theoretical,
because everything that a person does is, on some level, another step of what it is a person
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is going to be. So if a person leads a life where he is totally isolated unto himself, he’s not
part of the earth any longer, there is no bird on him, where he just talks to people through a
persona, everything he is doing is because this is what you do, this is the way you become
successful, this is the way to do things with life, then he is wasting away as an avatar,
because you don’t do things with your life, life is meant to be lived. The journey is part of
what it is that you are. Otherwise, it is a horrific waste. And this all boils down to one’s
connection to the earth, the way one looks at trees, fruit; the way that one understands
what it is that he is doing when he is biting into something. The difference between the joy
and recognition of ‘this is where I come from and this is what [ am and that the universe is
me,” and a disconnection from the environment, where it is just a place to do things, is the
difference between making a choice to improve or destroy the world.

This transcription is based upon Rav Matis Weinberg’s discussion of the topic
to undergraduates in Jerusalem, Israel, 5760 (2000)

enanotes:

! Rooted in 792p, the 170 goes through eating different levels of fruit which have connections to good and evil,
represented by such things as fruits with hard shells, edible peels, inedible peels and all the while
discussing what is unique about this particular tree and particular fruit. Typically, before eating each
specific fruit, its source in the 770 is referenced and recited.

21 o7

3 Consider the need to be connected to fruit:
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* The connection of 07X to the earth even has legal implications as well. Because suppose you want to know
whether there is a need of P17 mM?w when a person has a bird’s nest resting on his head. It is still
called 7n7X. So that man is a direct conduit to the earth. He is not considered to be a pooi7 to the
earth. So it has the 77 of a bird’s nest:

7 29K PR KD RAND 70T PR WA 0T 0 MPWA 20T Rl 00 2nwa 2wl 717 (5 0hwh) 2207 0nwa TP R¥n
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> Indeed, fructose (“fruit sugar”) is found only one place in the human body, semen — the same *d
relationship to 777y.

% See :20 Mo

’ Note that this proof-text from 32:2° X7 is in the context of both 797 and fruit-bearing trees.

¥ What emerges from this is a correlation where on the macro level there is this notion of a world needing
trees and on the microcosmic level 2% yIR also requiring trees. Indeed, there is a w171 that says
that reason why °"12 wandered in the wilderness for forty years was because when the Canaanites
heard that "12 were coming, they burned all trees to discourage them from entering. Since God
didn’t want >"12 to be dissuaded, the 40 years were utilized to allow trees to be replanted and grow.

Also consider that the wpn itself is called 111277 w°:
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? (9:0 PWRI2) 07D YU AR WOR M1 0
' Indeed the X3 suggests that the heralding of the mwn himself is through an abundance of greenery:
TPI77710) A DRI Y2 IRWN 03°791 1NN 09IV PR 277 anX) (1 PRPIT) MRIW L1 A9 TR 72 PR IRAR 927 0K
(.mx
" The concept of 77wty un y% also alludes to trees, as the X3 indicates that wheat itself had once been in a
tree form, with an opinion even suggesting that the ny77 y¥ itself was wheat.
2 And that nTwn n'w is specifically in terms of trees, as the Xna says, the trees whisper to each other, talk
to each other:
,IXT21 N2 5w INRITY MIDART 93,0102 oY PRwn 178D MIRT 70,198 OV 19K Pown 1R NUYRA 90 7w 1w 90
N72V R? RYIR N7V PIRT 2¥ KOR 3R NP2 20 j00°w 23,3030 M7 DRI 19102 721 1179 DR 82w 'R qwyn
,A"2 9 ROR IR DRI HWw 00N 93 ,RYVIR 17980 0 RYIR 702N 000 L,7PIRT 28 ROR 1R D102 S inhon 9o
(mw 9212 73"7 » 7w1o (RI17°1) 727 NPWRI2) .RXWTPR N2 21200 N7 1) XWTPR 00210 Mn
13 See note number 3.
' This basically is what the Golden Calf was and why it reintroduced mortality into the world, the same way
the ny77 v does. The Golden Calf was the worship of potential.
15 See note number 4.
'® More specifically, the forty days concludes at 77%a 7"52 , the beginning of the 7 days of creation, which
complete on 70°1 'X.
'7 This is why the vawa 1"v 970 talks about fruit in terms of theory connection to evil — 19°%p — because of the
question of »577 Qv Yy ovv.
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