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nos: New Moons, Liberty and the Path to Freedom
Transcription of a lecture delivered by R. M. Weinberg in West Hartford, CT

&

It is appropriate to begin a discussion about noa as early as wmin wx, as the m1n itself
suggests, because it is possible that one might think that the commandment to tell over
the Exodus narrative begins from the start of the month of jon:

Twan S 'Rinn ora’ 'R L'RIND oA b Tinbn PwTmin wron 9o
W apwa 8OR TR K N mapa’ Lo maya' b mnbn tor
785 DNIA M AR

It is possible that [the obligation to tell over the Exodus begins) from the new
month, but the text teaches, ‘On that day.” If ‘On that day,” it is possible
[that the obligation can be fulfilled) during the day time, but the text teaches,
‘because of this.  “Because of this” 1 didn't say except in an instance when
matzah and maror are placed before you.

In one sense, it is reasonable that the n7n considers this somewhat unusual possibility
because the entire Exodus story begins, from the point of view of the Jews, with the mxn of
not only creating a calendar, but also sanctifying the new moon and announcing the new
month:

mnw) .wn wInh 039 RIN [wKRY oWwWTn WS L0297 n1n wInn
(22

This month shall be unto you the beginning of months; it shall be the first
month of the year to you.

What this implies is that the elements of wmn wxn itself must be central somehow to an
understanding of what freedom means. Therefore, the n7s1, a book that not only
commemorates freedom, but focuses on the meaning of freedom and the actual attainment
of freedom, really has good reason to propose wmn wxn 5.

What is troubling, though, is the odd placement of this suggestion of wmn wxn H>
within the n7an itself. Certainly, one would think that should someone make this proposal,
it would be offered as part of some sort of introduction to the m7sa. Yet, this question is
posed only after central aspects of the actual n7an have already been presented. Indeed, it
appears to be a violation of the very idea called =70, ‘order’. We appreciate that the n7sn is
organized by a tight order, a 770, which is so tight that a tradition has emerged to outline
and memorize all of the steps of the evening, even calling the night itself “The 770.” Yet,
despite this, any probing review of the 10 leaves one with the inescapable feeling that
beyond the misplacement of wmin wxn 2, the text appears to be going back and forth,
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making false starts, and never really completing a point. So much so, that the n7n ends
without really discussing the issues that one would expect to be addressed more
thoroughly. For instance, one would imagine that the stories from the book of mnw would
be presented in all of their detail and rich imagery. Instead, what the n7xn ultimately offers
is, apparently, just an introduction.

Consider the contents of this “organized” book. It starts off with ma na%%n mapws nn and
immediately proceeds to omena ap1aY 1 om1ap, making it appear that the amn is starting
off with a story. But right after that, it goes off on a tangent by saying how important it is
to discuss this story. And it provides illustrations of individuals who did just that. From
there, the nmn goes on to announce oippa 7313, which seems to be more mpaw related
(stressing the Kabbalat Hatorah) than noa oriented, and from there the oia "7, who probably
would have played a better role introducing their own questions in the mamws nn. Then the
n7an asks, maybe the 770 should have taken place two weeks ago on wmin wxa, but it says
no — mr Maya . But at this point, the 770 still does not even discuss the story, as it only
provides the reader with more background — the Jewish people were once idolaters but
eventually emerged from that state. And just as it seems that the m1n is finally going to
begin the story with its mentioning of apy’s children, it digresses yet again and mentions
more T113s. At this point, the n1n discusses ommar and the omnan pa na and from there,
almost in an attempt to make the mmn seem important, it states, awniagy Appw &m. It's
odd that the n7n goes to such great lengths to make itself sound relevant. What is this
doing here? Finally, it seems that the author tries to roll in all the non-sequiturs by
introducing ag Tak "m&, which is, in and of itself, an interesting device, as it seems that it
only tries to pull out little hints that allude to the mnw stories, but never actually discusses
or addresses them in meaningful detail. Eventually, the nmn concludes with the ,nxn ,nos
omim and the w7 and then— that's it! It never does get to the discussion it introduces
and introduces — there is only one line, 317 o™1aw, and that is it. To say that this book is a
paradigm of order almost seems outrageous — what in the world is this all about?

There are many levels one needs to look at in the a7 in order to understand it
completely. One thing that provides fascinating clues is that there are strict halachic
criteria which define what can be considered “n7n.” The primary ingredient of n7anis >nnn
nawa o»ont Mi3a — one has to begin discussing something that went wrong, something that
reflects poorly on the Jewish people, and then end with the change. The xans offers two
approaches as to what this means, one by a1 and the other by Sxinw.

ATIAY 7AW A5NNN AR 37 MIAA KA :Nawa 0Uom maa Ynnn
(.top o'moA) LAY O"TaY IR ORINWI WIMAR PO AN

‘Begin with that which is debase and end with praise.  What is this
debasement? Rav says, ‘initially, our forefathers were idolaters,” while Shmuel
says, ‘we were slaves.’

27 says nux means that one is supposed to say, 7t nmay *1aw nbnnn and now God has
brought the Jewish people close to him. That is, a person is supposed to say that the Jewish
people were far from God and now they have managed to become a people of God. Hxnw,
on the other hand, says mus refers to 1u»n o™1ay, the Jewish people were in a state of slavery
and then were delivered from that state of slavery and became free men.
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Now, if we consider the other criteria of n7n, we see that it includes a question and
answer dynamic. This aspect must be included within the 7731 because the law to tell over
the story of the Exodus is itself introduced in this format:

URYIN T PINA PHR MIDKY (NN-AD TDRP--00 L33 TR M
.O73p n"an ,0xnRn 'n

And it shall be when your son asks you later, saying, ‘What is this?" And
you shall say to him: By strength of hand God brought us out from Egypt,
from the house of bondage.

This need to present the m7n in question/answer format is so central to the a7an that
even if someone doesn’t have a son, even if no one else is at the table with him, he must
ask himself questions and provide answers.! The m¥n is even called mp omb, not just the
bread of poor men, but o7 ¥y rayw onb,? bread over which one provides answers.

Looks carefully at the mmn, and you will recognize that it incorporates two totally
separate mTn, that of 21 and that of bxmw.® Both of them include questions — one the mn
minwy, the other the questions of the four sons, they both discuss ms — nAmay 12 A%nnn
n the other 1n o1ay. And both include naw, inTiap% &30 7172 oipnn 2R MWap) and RN
own phx 'n and the other meaning of naw, where both end with blessing, oipna 712 and
aniw 7313, Not only that, but the order repeats several of the night’s mwn: wash twice, dip
twice, speak about the nen twice, 8w xnmb &a and it ngn: once for each format of nmn.*
There are, therefore, two parallel mTsn that we read, one that represents the local events in
Egypt, that the Jewish people actually were slaves, and the other a more global, historical
view.

Consider further the conceptual distinctions between these two mmn and another
fascinating difference emerges. 5snw’s aTan revolves around Liberty, 17's a7an revolves
around Freedom, which are two very different issues. When considering the problem of
enslavement, the resolution is the fact that nxwin, we were “brought out”: We have the
ability to live in Liberty. Freedom, of course, is a much more complex idea. What Freedom
implies is not only the right to decide whatever we want, but the ability to make meaningful,
significant choices. When a person has choices and is free to make those choices — that is
Freedom. An individual who is free to decide but can make no choices of consequence is
not free. One whose "choices” consist of what he will pick off of a dinner menu, is at liberty
to decide what he wants to eat, but is not free to choose. Choice is more profound, with
implications and consequences to one’s ongoing life and moral stature. Freedom is
creative, not just decisive.

So what a1 is saying is that Liberty is insufficient. What needs to be spoken about is the
other aspect of the Exodus, Freedom, which is a long, historical journey toward extensive
moral vision and potential, a journey which begins in essence with ommax. That journey
begins as a journey away from idolatry.

ora 2Wnd DRnm R RIM NPT VOIS PRnn AR SRxw
1 e 89 N sm ma 5N w waR IR A fen T aeha
851 7051 19 70 K91 IRY DX 2207w TWAR R D IMIKR 2307 M P00
1IN D'WAL DA TTAW P2 OUTWI IR PpwIn ROR 13T YT
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Once this mighty one [Avraham) was weaned, he, as a child, began
contemplating and thinking day and night... He did not have a mentor, or
someone to make things known to him, but was immersed amongst the foolish
idolaters of Ur Casdim, where everyone, including his mother and father,
served idols, as did he. 1n his heart, however, he continued to contemplate,
until he realized the way of truth and understood the ways of righteousness
from nature. .. he knew that the whole world was erring, and knew that what
caused the mistake was that they [had)] worshipped the stars and figures for so
long that the truth had vanished from their minds. [Avraham] was forty years
old when he recognized his Creator. And once he achieved this, he began to
reason with the inhabitants of Ur Casdim and to argue with them, saying that
by serving idols they were not following the way of truth. He broke their
images, and began to proclaim that it is not fitting to serve anyone other than
God, and to him it is fitting to bow down and to offer drink sacrifices and
sacrifices to, so that future generations will recognize Him. Abraham also
proclaimed that it was fitting to break and destroy all the images, so that
nobody will err on account of them, like those who imagined that there is no
God except for their idols did. Since people were listening to him, the king,
[Nimrod), sought to kill him, but a miracle was performed for Abraham, and
he went to Haran, where he got up and proclaimed to the whole world that
there is just one God in the world, whom it is fitting to worship. He went and
gathered people together from cities and kingdoms, until he reached the land of
Canaan, where he continued his proclamations, as it is written, "...and called
there on the name of the Lord, the everlasting God.” Since people were coming
to him with questions about this matter, he would answer each person
accordingly so that he would return to the way of truth, until thousands and
tens of thousands came to him. These were the people of the house of
Abraham. He implanted this important principle in their way of thinking,
wrote books. ..
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pm1ar was not a religious figure; he was a freedom fighter. He had no knowledge of a
God that requires worship or demands worship. He wanted one thing only — the discovery
of fundamental truth. And when he discovered the notion of monotheism, it was not in a
religious sense; rather, it was in an existential sense. He came to recognize that there is a
vast unity that underlies nature and everything that we are able to conceive of, and each
successive stripping away of layers-of-explanation points increasingly to a common center
of all existence. And he recognized as well that the reason that people would stop thinking
at one point, and would not continue to strip away eventually to arrive at his conclusion,
was because of their psychological need to project a religion. Therefore, he went out to
destroy idolatry because he said, as long as people have this available, they will always stop
at secondary explanations for phenomenon, so that rain could be explained away by
postulating a rain god or thunder by postulating an angry cloud god, then any ad hoc
explanation will suffice for any phenomenon whatsoever.

Interestingly enough, 0"amn opens his entire work with the same observation:

JIWKRT RN DY W Yo ,JINONA TINYIT Mo Mo

(R:R nn o mabn ,0"an)

The most basic of basic principles and foundation of wisdom is to know that
there is a Prime Existence.

Historians of science agree that there has never been a non-monotheistic culture that
has developed fundamental science. They may have developed a technology or an
interesting taxonomy of various issues (Aristotle certainly did), but the idea that you could
strip away reality and find something fundamental underneath it — which is of course the
whole basis of modern science, an enterprise which has gone on for centuries to
continuously tear away what appear to be laws of nature that are themselves outgrowths of
underlying, much more fundamental ideas — that has only happened because of
monotheism and its commitment to underlying unity. And therefore, n"an’s statement
that all knowledge is ultimately predicated on the recognition of pwxa mxn, of prime
existence, is the very definition of monotheism.

It is in that sense that we can say nnnar was a freedom fighter. He wanted every human
being to be able to discover truth and not to stop at his own projections, whether such
projections were religious or general wishful thinking. onnar only could say it may be a good
idea to serve God because it is good “public relations,” since there is obviously a very
strong need in a human being to serve, but he never justified particular service of God, for
how could he know that service was anything but a projection of the human mind — you
may enjoy praying or bowing or sacrificing, but you have no way of knowing that this is
indeed what God wants. He could only say that, because it is so much a center of human
need, do it—otherwise we'll lose the whole revolution! Only at o =7 did God tell the
Jewish people 1may 777, how to serve him.®

What’s more amazing is that in very concrete terms, oniar was a true freedom fighter,
taking dangerous political stands. He had an antagonist who is an historical figure of
archetypical proportions that are exactly equal to omnar — Tmma.  Tmni, fascinatingly
enough, appears with a different name in the nmn. We find in the war in which onnar gets
involved in that the king of ayaw, which is b33, is called Yon%. The &3 says® that Honw
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refers to mn1, but he was called 5anx because he attacked ommax and “nx” said, “9a,”
throw him into the fiery furnace, which became the symbol of owa =r. If one considers
the name 703, it means the same thing as 557nx, just a reversal of language. In Aramaic, o3
means say, and 77 is fall, which means that this man is named after his relationship with
omar.  Throughout Jewish history, the m®s is typically identified through some sort of
connection to mma. So if you look at the oixan when nyna first appears, he is referenced as
son of 711 or the association of 7¥372111 as being the son of mmn1.” This is so because we
are dealing with archetypes. Anyone who takes a stance of repression against Liberty,
follows the primal tower of Babel vision, a society of imposed homogeneity® where there
was a national project forced on everyone, all of that became an archetype of what it
means to be for homogeneity and against variety, unfettered thought, and penetrating to
more fundamental levels and instead, to define what it is that people would think and
worship.

So when ommar had to counter Tn3, it was on both levels. On the level of Liberty, to
allow people to ask questions, and on the level of Freedom because he was demanding of
people to create meaningful choices for themselves. Of course, he was fomenting too
much difficulty, and as people began to ask questions, the regime was no longer
comfortable with ommar and so 7mn: ultimately attacks him. oAnar escapes mn: and
begins a new life and he is promised the land of Israel. And he says, y7& nna, But how do I
know.® And that is the passage that is quoted in the middle of the A131. God said to nrax,
and this is the whole reason that we went to Egypt, you asked, ‘How can I know;" ‘How can
I know’ is a very profound question because ‘How can I know’ doesn’t mean 'l don't trust
you God’, but that there is a paradox involved in that commitment. onnar says, if you are
telling me that you will be giving the land of Israel to my children because you like me, then
I accept that. And he did, because the first time God promises onnar the land of Israel,
omar bows down and says thank you very much:

,FAT DW 2% ORI PIRA-DR OR TYD 90K ,07a8-5R ,'0 RN
(1:20 P wKRIa) LHR RTINS

And God appeared to Avraham and said, 1 will give this land to your children.
And he built an altar there for God who had appeared to him.

But, when God tells ommax that he will give onnax the land as an inferitance, that didn'’t
make any sense to him:

PAIRA OR T2 nnH 0w MR TOR®IA WR 1OUR - POR 0ARY
M0 PWRND) LIWR 0D PIR 103,10 TTR O NKRT LAnwaD nR
(v

And he said to him, 1 am God, who had taken you out from Ur Casdim to give
you this land as an inheritance. And he said, my Lord, God, how will T know
that T will inherit it?

An inheritance would mean that it is mine, says onnar. But it isn’t mine yet to bequeath.
If you mean that it is an outgrowth of my achievement, how in the world does a person
pass on his philosophical achievements to his children? What is to prevent them from
doubting everything that I have given them, from regressing? Excellent question, says God.
You ask yx nna, well yn p7, you will indeed know, but only as the end result of a very long
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process that begins in Egypt and lasts for over 400 years. And not only that, but nawn nmx
1573 — there will be other exiles to be endured as well. God tells him, I relate to you as a
process and at each stage of the process, whatever it is that you have achieved in
understanding me, that is what I shall be. But the point is, that that process is essentially a
re-creation of the life of ofnar on a national scale.

So that the very same things that om7ax has to go through the nation has to go through —
he is locked into ov1wa =&, stuck between people who know nothing, never had a clue as
to anything beyond the religion of his own town, and had to find his own way back to life
and light, and to discover what it meant to be human and to free the human spirit from
being locked into m7r Amay, which meant to be locked into projections and never to grow
and never to achieve. The Jewish people had to go through their own life as onnar and work
things out in essentially the same way, but level after level, and each stage with greater and
sophistication. And this is that center point of the nTn, 1rniax nnwY 8, each generation
must discover the nature of its own identity in order to be able to achieve a greater and
greater recognition of what it means to be free.

So what we have here is a two tiered development, one in which it appears that the
boundaries and problems are physical, the other in which we recognize the underlying issue
is that even with Liberty, we might have no Freedom because we have no ability to see
things afresh, we cannot deal with the issues because we already think we know the
answers to the issues. To this end, we have two mmn, because there are two things that
always need to be addressed: the ability to have choices, where those choices have
consequential distinction is in how your life will be lead. And not just the right to make
decisions over what to select from a menu, but rather questions of what type of human
being to be. And of course, that is only consequential and meaningful if there is an
absolute backdrop against which it can be measured. And that is the m7in 13w oipnn 7372
inp 81", Blessed is he who gave the nmin to his people, that'’s part of the freedom itself, 1
will take you out of Egypt so that you will talk to me and I will let you know that creation is
purposeful, is meaningful and it is necessary for you to participate in order for you to be
yourself. And because of that, your choices will be extremely consequential, and the
implication of each of your choices and the more sophisticated you become, the more you
will notice the details of those choices. The more black and white a person is, the more
black and white his choices. But, as a person becomes more and more and more aware,
then each moment of life presents new, perhaps subtle moral challenges, but as he moves
in one direction, then the next step becomes easier. So that the idea of heightened
sophistication, heightened awareness, knowledge of greater difference and distinction is
what freedom is all about and what the n7an is all about. The wise son feels a greater sense
of freedom not because he knows more nn, but because he is more aware of distinctions
that bother him. When someone says n&1-nn, as the simple son does, then his level of
freedom is limited.

We have here an insight into one of the fundamental aspects of Judaism. Namely, we do
not have a conception of just Freedom nor do we have a conception of just Liberty. Liberty
without Freedom ultimately is lost, because someone who has more commitment than you
will ultimately succeed in taking away your liberty. One needs to be able to exact his
choices unfettered, and those choices need to be real and meaningful, because making
choices against a backdrop of whims and personal predilections is just another name for
anarchy. This definition of Freedom as needing Liberty to make real, meaningful choices
returns us to that other necessary ingredient to the m7n, the need to ask questions."
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The question/answer dynamic within the n77 is not based on the mere concern for
communication, because it does not necessarily involve the definitive elements of effective
communication. It does not require any real or actual interchange — a lone diner can ask
himself the questions — nor does it involve imparting new information. Indeed, the mman
itself issues an official disclaimer regarding the absolute value of transmitting news:

IO MEn--17iRn DR DWTP 193 L0713 1Y ,0MIN 1Y IR
MWD A MM LD NRWD TINDD DY) 50MER NRY3 180y
(noa bw 17an)

Even if we were entirely learned, entirely wise, entirely knowledgeable of the
Torah, it would still be incumbent upon us to speak about the Exodus. The
more you say, the more praiseworthy!

Rather, articulation itself is a primary purpose of the men of the 170 night, articulation as
an expression of awareness. The questions and answers, the storytelling to children, the
sharing of insights, the acting out of freedom, are in one sense only details, a methodology
of articulated consciousness. The 3% reduces all the varied faces of the m13n to this one
issue of awareness:

IRD ORI T30 ANR TORW DR D12 ', 9inRb 9nn 733 TORYY o '
PR OLTORY ROW '8 5y a8 1325 nmm' mb Tinbn MY Tan nnk R
Awn R b Tinbn pan onk ab na ga b ww pra ROR D

("™ mnw MawaT KN9aN) L1 10T oYn OR

Being as the Torah says, “When your child will ask in times to come,” you
might suppose that only if he asks do you tell him. But what if he does not
ask? Therefore the Torah also says, “you must declare to your child,” even if
he did not ask. But what if one does not have a child? Where do we know that
[it applies] even between you and yourself? The Torah therefore says, “Be
aware of this day when you left Egypt...”

All these other mgn — provoking questions, supplying answers, making declarations — are
techniques of "Be aware...”. What is more, they are meant to be means of attaining
consciousness even when applied outside of their normative context — even when such
application appears almost silly: provoke and ask yourself the questions if you must, and
then give yourself the answers! This is the path to awareness. Articulated awareness is the
only real awareness, and there is nothing silly about questioning oneself when the issue is
consciousness. The extent of investment in the events, the need to know, the questions
that demand answers, the connection to others who must know — all these are part of one’s
relatedness and are therefore elements of the necessary awareness one needs to truly
experience freedom. Such awareness is the necessary state of consciousness needed to be
able to discern the impact and direction of one’s choices, to exact the freedom attained on
noa.

In light of this conception of freedom, it is certainly reasonable to have thought that one
could have started discussing the noa story from wmn wx1. 2 Note how as a prelude to the
events of the Exodus, nwn is commanded to communicate the requirement for the Jewish
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people to institute a calendar whose maiden month would annually celebrate the
transformations about to occur to the Jewish people:

WRI D2 71 WINA RKRY R pARA INR-HR1T Awn-HR 1N
(3-8:2 Mnw) mawn wTnh 025 RI0 PR oW

God spoke to Moshe and Aharon in Egypt saying, This month is to be the
head of the month to you — the first month of the year. ..

A calendar is more than a symbol. New beginnings introduce fresh ways of perceiving
history, and the reckoning of time is the most potent expression of historical perception.
nwn's charge to announce the new moon proclaims a calendar that reckons time and
history from the birth of freedom in the month of the Exodus. The very first men given to
the Jewish people as a nation requires the establishment and maintenance of a dating
system celebrating freedom as the center of life, a freedom never to be taken for granted.

Now, the distinctive element of this calendar is that it is something that is out of the
hand of God. As opposed to the divinely mandated naw, the announcement of the new
month and holidays is something only man can declare, oTpna onx wapn-Twr, 2 you will
announce them in their appointed times. This ability to create and define time is the
ultimate freedom of choice: just as you will define the course of time, of Jewish history and
its trajectory, so too will you define the course of your own individual life, the trajectory and
viscidities of your own personal history. And yet, though win wxn presents us with the
emboldening possibilities of choice and may even encourage us to discuss the power of
Freedom, we are still not at Liberty to do so — the time is not yet ripe! Only on the
fourteenth of 107, a night which was a 0w 95, a moment “kept in waiting from the six
days of creation,” ® when the appointed time of 1man a1 liberates us from the shackles of
mi, can we look at the amm ngn before us and say ‘nr m1aya,” because of this! and discover
and be nawn our fundamental identity and what we care for most of all.

AWTR AW 1mah KRN

&
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This essay is based on a transcription of a lecture delivered by R. M. Weinberg
in West Hartford, CT as well as excerpts from other relevant material, as referenced.

Please note that these notes are for personal use only and may not be
copied, broadcast or otherwise disseminated without expressed permission.
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* Accordingly, the breakout of the two ny1an would be as follows:
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10 See 3: N 17T PTI2Y M39N DA above.

! The following three paragraphs are adapted from “The Freedom of Speech,” Frameworks - Exodus, R. M.

Weinberg.

2 The following paragraph is adapted from “The Game of Historic ‘Jeopardy” Frameworks - Exodus, R. M.

Weinberg.
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